A New Kind of Space
1. Introduction
(A) Introduction as your “token Canadian”

(B) Place is space with historical meanings, different identities, varied societal preoccupations.
  For example, I live in the city where philosophical postmodernism
 was first coined and studied as a social and philosophical expression.  Montréal is a different place than the one that most people are talking about when discussing this theme. The unending story we find ourselves in always needs to be woven into the fabric of place a little differently.
· Joseph Fafard
· The Jazz Festival

(C) In articulating a missional theology of place we need a fresh understanding of the Trinitarian God who is in his very essence missionary. This God acts in the particular stories of his project – this is why we take the narrative portions of the Bible seriously. Therefore “place” is where this Tri-une “being in action” works, it tells us much about how communities of followers of Jesus (not separating God’s mission from the church’s existence and purpose) should “be in action” and it suggests a four-fold agenda.    
2. More from my context 

– To what I will call the three horizons/engagements of “Jesus followers in community” take our city/regions seriously “ensure an authentic missional encounter

– Weaving Good News of God’s reign into them 

– Three engagements – What is a horizon?

(1) Horizon text/revelation of God

– Church is disengaged – contextual realities of Bible 

 – Seriously – God’s Word transforms us as we get involved in transformation

(2) Horizon of the Church in the Canadian City

– “Urban” – American notions 

– Municipality – too narrow 

– City/regions and neighborhoods in them 

(3) Horizon/engagement of the Church with the neighborhood
3. Horizon of the Text

(A)  Zechariah – see the annex
(B) What is at the heart/core of missional (“not a theology of mission”) theology?
– We serve God on behalf of the world?

– We serve the world on behalf of God?  

God – church – world 

God – world – church 

– Witness of God is a problem of God!

– It doesn’t just suffice to say God is a missionary RATHER missional theology

· Rooted in the tri-une God’s undivided “being in action” therefore a Trinitarian understanding of F-S-HS as being apostolic – they are missionary in their social community as they act

· Problem of witness is solved in God who is in his being a God who creates and reconciles. It is essential that God reveals God self – in his very nature/actions he is missionary.

· Corollary is not to separate God’s mission from the church’s existence and purpose. This is because of the church’s participation in the mission of the indivisible God. “It is the Church of Jesus Christ as a missionary church which is sent out into the world or not at all!” 
4.  Horizon of the Church in the City

(A) Take “place” (history, identity, preoccupation) of the neighborhood seriously with an attention to “space” (worldviews, cultures, social imageries).
(B) Neighborhoods – functionally “do” 
– (core – demographic, social, economical, technological, cultural, political) 
– Inner – people behave: psychological, apathy   

– Outer – boundaries 
(C) We ignore this horizon to our peril 
5. Horizon/Engagement of the Church with the neighborhood 

(1) The local congregation as the entity that interprets the tri-une God to the neighborhood 

· Ongoing marginalization of the social significance

· First Bible people read

· Reasonable accommodation – ethnic/religious differences   
(2) Bearing witness to the God of Jesus and all his teachings in word and deed 

· “Personal relationship” Non 

· Problem of discipleship = problem of witness

· Sustainable urban community development to address poverty 

(3) Spiritual formation, Christian education and discipleship 

· CRTC

· Being alive and very tuned in to God the Creator, in our rootedness in Jesus Christ by the power of the Holy Spirit for the world and in the world. “Personal relationship” Non
(4) Preaching and teaching to bring together heart and head 
· Excarnational faith 
THE CELESTIAL CITY



The biblical account of human history begins in a garden "toward the east, in a place called Eden."
  This creation was good.  That same account culminates in a city, one that has been made ready by God.  It carries the very glory of God, with no need of the sun, the moon or even a place of worship.
  This city is God's gift to humanity.

As we have already underlined (Matt. 24-25) Jesus reminds us that he coming again. True followers of Jesus watch for that coming while remaining faithful in service. They accompany the poor in gracious acts of service and continue to demonstrate in word and deed the message of the kingdom of God in Jesus Christ to all the peoples of their cities. Then, and only then will this age come to an end and the triumphantly powerful, visible kingdom will come to earth. 

Four passages of the Scriptures describe that scene. In each, God is preparing a city.
 Nowhere is this image of the "new City" more profoundly presented than in the consummation image of John in Revelation 21-22.  This creative work of God is His sovereign dwelling place, the symbol of love and care. As many an urban practitioner has said, “What God initiated in the Garden of Eden will be consummated in a city.”

But what type of city is God building?

John’s apocalyptic vision is complimented with Isaiah’s views of the new heavens and the new earth
 and Ezekiel’s vision of the city and the temple.
 The text concludes with “…and the name of that city from that day shall be, ‘The LORD is there.’”
 But it is Zechariah, the artist, who gives us a grand description of the New Jerusalem with colorful portraits, stained-glass windows full of symbolism, gaiety and light. 

The book begins with an introduction to Zechariah, prophet and priest. Although there are some 30 different people in Scripture with this name, this individual is probably the one called “the son of Berechiah, the son Iddo” in Zechariah 1:1 and 7 and Ezra 5:1 and 6:14. The exhortation of the introduction (1:1-6) is followed by series of visions (7-6:15) and oracles that include a vision of the new city God is creating. The book concludes (chapters 9-14) with prophetic-apocalyptic scenes.

The oracles of chapters seven and eight spell out in everyday words the quality of life that God wants his people to model. This sermon includes words of assurance underscoring the brightness and hope for the Jerusalem of the future. “The City of Truth”
 that the LORD Almighty
 is creating incarnates six descriptive attributes. The first three are drawn from learnings from past experiences. The language of the text is rooted in history: (in those days, verse 6; in these days, verse 9 and 15; for before these days, verse 10; but now, verse 11; and in those days to speak of the present, verse 23) the second triplet contrasts the past and the present. Yet throughout the chapter there is a strong ethical appeal.

The description begins with a city very different with what the people had experienced. This place is:

· a city that recognizes the place of senior citizens (verse four)

· a city that celebrates children. (verse 5)

· a City of Truth that acknowledges God’s providential initiatives for the whole world in spite of the incredulous mentality of its citizens. God will deliver from captivity, the exile will be over and “I will be their God in truth and justice.” (verses 6-8)

The description continues with fresh reflections of what the city of God looks like based on what their cities were not.

· This is a prosperous city. (verses 9-13). There will be construction and people will be remunerated for their work. The ecological order will be restored. Twice the LORD God of hosts invites his people to be courageous in the task.

· This is a city that celebrates justice (verses 14-17)

· This is a city where the universal longing for spirituality will be realized. (verses 18-23). The issue of fasting that shaped the oracle
 gives way to an era of joy, gladness and celebration rooted in the double imperative: Love truth and peace. But it is truly universal as peoples of the earth congregate because they have heard that “God is with you.” They desire to know this God!

George Eldon Ladd reminds us that the coming of God calls upon followers of Jesus to be Biblical realists.
 We recognize the terrible power of evil yet we go forth knowing that when the reign of God fully comes it will effect a transformation of the whole created order. This description allows us to grasp one of the real mysteries of God’s project for human history: this reign of the king which one day will transform the whole created order has burst into the present age in order to bring the blessings of the rule of God unto all, without necessarily changing this epoch. The present age continues, as we are well aware, yet we can pursue the age to come. Zechariah gives us a picture of what we just might want to see our cities as they are as we wait for what they will really become!




� One of the few texts on urban geography that takes these two distinct categories seriously is by A. M. Orum and X. Chen, The World of Cities: Places in Comparative and Historical Perspective. (Oxford: Blackwell Publishing, 2003). For these authors “place” is the specific locations in space that in turn provides an anchor and meaning. (See pages 1, 15, 140 and 168)  Our sense of place is rooted in individual identity, community, history and a sense of comfort (11-19).  “Space”, on the other hand, is a medium independent of our existence in which objects, ideas and other human persons exist behaving according to the basic laws of nature and thought (see pages 15, 140 and 160-170). Recently two Canadian urbanologists, Bunting and Filion, complimented this notion by stating that the “term” place speaks of the subjective and sentimental feelings associated with various aspects of one’s environment. Space speaks to the objective attributes related to proximity and access. Yi Fu Tuan coined the term ‘topophilia’ to denote the personal identity with and love of a place. Canadian Cities in transition 3e edition, pages 6 and 440.





�  In 1979, Le CRÉPUQ (Conseil des recteurs et principales des universités du Québec) requested a report on “knowledge in the most highly developed societies.” Montréal was the context from which Jean-François Lyotard wrote the book,  La condition post-moderne, Collection «Critique », Paris: Les Éditions de Minuit.








� Genesis 2:8. 


� Revelation 21:22-23.


� For a very good summary of the Holy City in the perspective of Biblical theology see chapter 13 « Land and City » in C. H. H. Scobbie’s book, The Ways of Our God: An approach to Biblical Theology, especially 553-555 and 562-564.





� Isaiah 65: 18-25. Ray Bakke reminds us that this locality is first a happy city that celebrates.  It is a healthy city where children don’t die young (right now there is a harvest of damaged children and families who adopt need help to care for these children as authorities promote adoption). It is a housed city, a city that builds houses and people who live in them (in the United States, there are one million people who are one pay check away from homelessness).  It is a city that is not hungry.  There is a harvest of people whose land could sustain them if the system would allow them.  It is a city that honors the sanctity of the family – people bear children not in vain.  Generation should live together. It is a city that honors the sanctity of work.  It is a city devoid of conflicts where the sheep and the wolf sleep together.





� Ezekiel 40-48.





� Ezekiel 48 : 35b.





� For a thorough examination on the background of Zechariah and this text see the commentary by Joyce Baldwin (Haggai, Zechariah, Malachi: An Introduction and Commentary. Downers Grove: IVP, 1972) and Ralph L. Smith (Word Biblical Commentary: Micah-Malachi Waco: Word Books, 1984).





� Zechariah 8: 3. The term is also translated as “the faithful city”.





� Fifteen times this name for Yahweh is repeated in the chapter.





� I owe an immense gratitude to the Cambodian congregation in Montréal that helped me to understand in a small way the horrors of genocide and the devastating effects particularly on children and older people. But God’s city begins with the streets being public places for the most vulnerable in times of war like what Jerusalem experienced in 587 bce.





� Zecharian 8 : 9, 13.





� Zechariah 7 : 3.





� George Eldon Ladd, The Gospel of the Kingdom. (Grand Rapids: Eerdmans,1959)





